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CHAPTER I
HUXLEY 'S WORLD

The world into which Thomas Henry Huxley was born
was in a state of stir and agltation caused by a restless
shiftling of ldeas and ideals. There have been two rival
interpretations of the character of life that have exlisted
slde by slde 1n continuous hostlllty slnce the dawn of
consclous thought. And naturalism, the phillosophy upon
which sclence ls hased, has ever been a powerful foe of
supernaturalism, the philosophy of rellgion. The conflict
between these two schools of thought 1n the 19th century
was brought to the surfaece by two particular movements, L

The Induatrial Revolution, which had 1ts beginning
in the previous century, had created two new cleasses of
people~=the wealthy factory owners and thelr employees,
the 1industrlal workenémwhose interest in democracy
threatened tha authority of both the government and the
church, Accompanying the Industrial Revolution was a

new and powerful ilnstrument of change and progress, the

‘Robert Shafer, Chrigtianity and Naturalism (New
Haven: Yale University Press, 1926), p., 6, Hereinafter
clted as Shafer, Chrlstlanlity and Naturalism,
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scientific movement, whilch undermined tradition and
authorlty wherever 1t existed,®

These two movements threatened the position of
the Tory governwment by lncreasing the popularity of the
doctrine of democracy. The Tory phlilosophy, based on the
princlples promoted by Burke during the 18th century,
held that reason, as a gulde to soclety, was less workable
than traedition. That philosophy wasa challenged by the
radicals within the Whig party who advocated Jeremy Beﬁa'
thanits theory of “the greatest happlhess of the greatest
number," the basic principle of Utilitarianism, which
promoted freedom and equality of all men and equality
In the conduct of government.3

The Englishmen wes finding 1t harder to belleve
that soclal lnequelity is of divine ordinatlon and began
to re ject the authority of the church.u The dlssenter
found the advocate for and defender of his freedom in
the young sclentist and educator, T. H., Huxley, who be-
lieved that lnequality was manaﬁade, and who dedicated
his 1life to the erasure of artificial class barriers, and

authority.

e

2John Wilson Bowyer and John Lee Brooks- (eds.), The
Victorian Ape:  Prose, Poetry, and Drama (New York: Appie-
ton-Century-Croft, 195li), ppe. 13=-16, Hereinafter cited as
Bowyer and Brooks, The Victorian Age. :

3

Ibld., pP. 2,9,
u;?}ﬁﬁs Pe 3o
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For good reason Huxley considered the clerpgymen
of' his day to be the enemles of sclence and of the people,
The cleries used tho Infallible Book, upon which Protest-
antlsm was fou.nded,S as the source of truth upon which
they based thelr preachments that the lowly statlon and
the poor physleal conditlons of the masses were ordalned
by God, and to rebel ageinat the lnequallty which they
suffered waas to rebel againast God and His Word. Huxley
asgsegsded the clergymen to be a peddler of dogma, of the

6

most damagling sort. In order to discredit such tesachinpgs,
Nuxley struck at the source of thelr authority, the Bible.

Becauae he dlscovered in the Bible no foundation
for the dogmatic theology of his day, Huxley set out to
destroy the influence of religlous teachlungs which were
detrimental to the advancement of sclence and to a better
way of 1life for the oppressed magsoes of 19th century
England.T

The times dealt Huxley an ace, For whatever was

the conditlon of England at mid-century, she was terrlbly

unready for Darwin's The Oripgin of the Specles, "Tvolution

7 e b s e S, s o W

Sshafer9 Christianlty and Naturallsm, p. 13,

6E; H, Kempor McComb (ed.), Thomas Honry Huxley:
Autoblography and Selected Lssays from Lay Sermonsg (New
York: Longmans, Green and Go., 1910Y, pp. 17, 3G,

7Thomas Henry Huxley, Sclence and Christian Tra-
ditlon Essays (New York: D, Appleton and Company, 1836).
Paggim, Herelnafter clted as Huxley, Sclence and Christian
Tradltlon,







CHAPTER II
DEFENDER OF EVOLUTION

Though the name of T. H, Huxley has become synony=
mous with "Darwin's Bulldog," Huxley did not at first
accept Darwin's theory of evolutlon as goaspel fact., Be-
fore he was willing to become the chilef protegonist of
evolution, he subjected the theory to his own very thorough
investigation, employing to the best of his skill his own
method of sclentific discovery of fact. When he was satis-
fied that the theory was based on truth, he dellvered a
series of lectures propounding evolution and converted his
lectures into essays which appeared in leading publications.
The essays were later compiled iIn a volume called Man's

Place in Nature., Huxley's works sald what even the Origin

had not stated outrlight; they left no doubt 1in even the
dullest mind as to Huxley's opinion of the evolution of
man,?

In preparing his lectures on evolutlon he found

it imposslble to avold the respongibility of stating the

97, H. Huxley, Man's Place 1n Nature (Akron: The
Werner Compeny, h.d.), entire volume,

5



-,

6

position of' the human specles 1n zoologleal clasgiflcation,
The lecture whieh brought the proatest outery was "The
Relation of Man to the Rest of the Animal Kingdom."10
There was wlde~spread opposlition to anyone who, through |
the exposltlion of hig sclentific research, tended to
break downh the bavrler between man snd the rest of the
animal kingdom. Hoﬁover, Huxley wss not to be detarred.
Huxley's lectures were well-attended, snd hils
eagays were widely read.+t After the publicatlion of hilsa

book on the evolutlon of man--beginning with the man-like

ape; proceeding through relation of man to lower animals,
baged on tedious study and careful examlination of ape
skeletons and fossll remalng of man--Huxley could not
concelve man's fallure to accept hls Interpretatlions of
hls findings on physlcal evolutlon, and on similaritles
of emotlong, of degrees of intellligence, and of habits
of the lower animals to those of man,1?

To the people!s cry of dlsbelief that anyone could

place man in the proximity of the brute,l3 he expounded

E— U —

0r,60nard Huxley, Life and Letter of Thomas Henry
Huxley (New York: D, Appleton and Company, 19017, 1, 206,
Herolnaf'ter clted as Huxley, Life and Letters,.

111D%dy, pp. 205, 212,
Y21pia., p. 207.
lBEbéﬁos p. 208,



1
the agnosgtic view on evolutlon in his answer to mankind.
He tried to show that no absolute line of demarcation,
wider than that between animals which immediately preceds
man on the scale, could be drawn between the animal world

and Homo saplens; and he added the expresgslon of his be-

lief that the attempt to draw a pgychical distinction was
equally futlle, that even the highest facultlies of feeling
and of intellect begin to germinate in the lower Fforms
of 11f9°1h

As an nppeasement, perhaps, he went on to say that
ho one more than he was convlnced of the vastness of the
gulfl between civllized man and the brutes; or was more
certain that whether from them or not, he was assuredly

not of them,

luHuxley, Life and Letters, p. 207.




CHAPTER IIIX
ORIGIN OF HIS FAITH AND ITS NAME

Huxley's life ag a sclentist and his lnterest in
humanity and the world he lived 1n combined with hlsgs
gpecial doubtling nature led him to become an agnostic
during the age In whlch he found cause for hls lack of
faith 1n the ereeds sbound in England. He sgifted through
every creed known to him and found that his own particular
faith was not deflned among them. Ont of necessity he had
to select & name for hils falth; the times demanded 1it.

"He hit upon the term agnosticlsm--which cams to be under-
astood to mean doubt.

The agnostic who said, "I cannot find pgood evidencs
that so and so is true," had‘been brought up 1n the strict-
ast school of evangellcal orthodoxy; and when he was old
enough to think for himself, he started upon a Journey of
- inguiry with 1little doubt about the general truth of what
he had bean taugﬁt.15 Looking back over his 1ife, Huxley
could see hlmself as a boy. whose education had been 1ln-

terrupted and who, intellectually, was left for some yoars

15Huxle¥, Science and Christian Tradition, pp. 228,

229.
8
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altogether to hls own devlices; a boy who was a voracious
and omnlvorous reader; a dreamer and speculator well en-
dowod wlth that splendid courage in atteecking any and
every aubject, whieh, he sald, 1s the blessed compensation
of youth and lnexperlence. Among the books and essays,
on all gorts of toples from metaphysics to heraldry, which
he read at that tlme, two had left indellble impressions

on his mind. One was Gulzot's llstory of Civilization,

and the other was Sir William Hamilton's essay "On the
Philosophy of the Unconditioned." The latter was cer-
tainly "strange reading" for a boy, who could not possibly
have understood a great deal of 1t. Yet, he sald, he must
have laid hold of the pith of the matter, for, many years
afterwards, when Dean Mansel's Bampton Lectures weres pub-
lished, 1t geemed to him that he already knew all the
eminently agnostle thinker had to tell him. Nevertheless,
he devoured the essay wilith avidity, and it stamped upon
his mind the strong convictlion that, on even the most
solemn and Important of gquestions, men are apt to take
ocunning phrases for answers; and that the limltation of
human faculties renders real answers to some questlons.
not merely actually Ilmpossible, but theoretically incon-
16

colvable, When he reached intellectusl maturity and

began to ask hlmself whether he was an athelst, a theist,

16Huxley, Selence and Christian Tradition, pp. 2355

236,
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or a pantheist; & materialiat or an ideallst; a Christian
'or a freethinker; he found that the more he learnsd and
reflected, the less ready was the answer; until, at last,
he came to the conclusion that he had nelther art nor
part with any of those denominations, except the last,
The one thing in which most of these good people were
agreed was the one thing in which he differed from them.
They were qulte sure they had attained a certailn "gnosis,"
-=had, more or less successfully, solved the problem of
exlstence; while Huxley was qulte sure that he had not,
and had a pretty strong conviction that the problem was
insoluble. And with Hume and Kant on hia side, he could
not think himself presumptuous in holding fast by that
opinion.l7

That was Huxley's position when he was invited to
Join strange company. It was his good fortune to find =
place among the members of a remarkable brotherhood of
antagonlats, the Metaphysical Sociéty, which was to be
the "necessity" to his "invention." Every variety of
philosophical and theologlcal opinion was represented there,
and expreased 1ltself with entire openness. Most of Huxley's
collengues were =lsts of one sort or another; and however
kind and friendly they might be, he, the man "without a rag

of a label to cover himaelf ~with," could not fail to have

1?Huxley, Sclence and Christian Tradition, pp. 237,

238.
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gome of the uneasy feellngs whlch must have beset the
historical fox when, after leaving the trap in which his
tall remalned, he presented himself to his normally elongated
companions. So Huxley took thought, and invented what he
concelved to be the appropriate title of "aghostic." It
had come into hls head as suggestively antithetic to the
"gnostic" of Church history, who professed to know so much
about the very things of which he was lgnorant; and he took
the earliest opportunity of parading 1t at the Soeclety, to
show that he, too, had a tail, like the other foxes., To |
his great satlsfaction, the term. took; asnd when the Spectator
stood godfather to 1t, any susplcion in the minds of res-
pectable people that a knowledge of its parentage might
have awakened was, of course, completely lulled,18

Howsver, when the Spectator and other publications
uged the word, they did not always adhere atrictly to the
definition glven it by its inventor, nor did they attach
the solemnity to it which the word should have commanded
if it were to be accepted as the name of a particular
faithe.

The Spectator, with obvious derlsive intent, called
Huxley a great and severe aghostlc who goes around exhorting
all men to khow how little they know, and later, wlth mock

sincerity, admonished the publie that they were not to use

)

lSHuxley, Science and Chrigtian Tradition, p. 239.
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nicknames for the philosophy of aghostliclam, because Pro-
feasor Huxley demanded the name Apgnostic for those who
digelaimed athelsm and belleved with him in an unknown
and unknowable God. Demand or not, Mivart, a dilstinguished
blologist and Catholle who was excommunicated for the
repudiation of eccleslagtlecal nuthority, referred to Huxley
and his adherents as "our modern Sophists-~the Agnosticg~-
who deny we have any knowledge, save of phenomena.," Whether
he meant this derogatively or not one cannot tell from the

gtatement as 1t stands. And the Saturday Reviow also failed

to honor the Professor's demand by scornfully judging
agnostielsm to be, in nlne cagses out of ten, nothing more
than old atheism "writ large,"1?

The 19th contury Englishman 1n general, along with
Bishop Fraser, found 1t rather hard to belleve that anyone
could suspend hls judgment half way between yea and nay;
and the Blshop concluded that the agnostie who said that
he nelther denied nor affirmed God, had merely put him
aslde. However, Carlyle, who hated Huxley, probably
attacked agnosticlam more viciously than any other peraon
had done. He deoclared that "the aghostic doctrines were
fo appesrance like the finent flour, from which you might

expect the most excellent bread; but when you came to feed

!

. nostic," The Oxford English Dictlonary (Oxford:
The Clarendon Press, 1933), I, 186,

19" AP«







CHAPTER 1V
THE BXPOSITION OF THE AGNOSTIC PHILOSOPHY

Bafore Huxley had occasion to name or deflhe hils
agnostic philosophy, he had become England's recognized
leader of sclence. Hls exposlition of evolution and pro-~
motlon of sclentifle education and research had gpread
his fame at home and abroad. The churchmen of England
consldered Huxley to be an honest man who stood adamantly
for what he believed to be truth, and they feared hils
influence on the common man because he felt a moral ob-
ligation to teach the workingman the sclentific evidence
that 1life could be madse better, not through the doetrines
of the church, but through sclentific knowledge.

In the year 1860, Huxley, under extreme clrcum-
atances, attempted a genuine anslysls of his bellefa. How-
ever, for a complete history of hls sclentiflc approach
to life one must follow thes evolutlon of hlg falth and
his theorlies which are almoat completely reversed from
1860 until his death in 1895,

In a letter to Charles Kingsley, an Engllsh clergy~
man, Huxley made hils firgt written statements of his be-

liefs and disﬁeliefs that became the foundation of his

1L
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agnostic philosophy of 1life and immortallty, Kingsley
had written a long letter of aympathy to the Huxleys after.
the death of their little son, 1n the fall of 1860. 1In
the letter he set forth hia phllosophy on Immortality,
thinking perhaps the reciplent mlght gomehow find eon-
solation 1f he could bring himself to belleve 1t, In
answer to the letter Huxley thanked Kinpaley graclously
for trylnp to comfort him, but sald he had found consola-
tion in hls own baliefs.21

The Agnoastle did not deny or affirm the lmmortality
of men., He saw no reason for belleving it, nor saw any
way to dlsprove 1t. From hils lnvestigatlion of the Bible
Huxley concluded that one ecould not determlne, according
to the teachings of the Apostles, who would attain im-
mortality and who would not. He assumed that no one before
Christ, by the requirements set forth in the New Testament
and by the current theologians, could have become immortal,
No Jew who ate pork could attain immortality; yet, at the
same time, any Gentlle, except those who ate meats which
had besn sacriflced to idols, might eat whatever else he
chose and 1f he belleved in Christ, could attaln ever-
lasting 1life., The liast of those who were and those who
were hot ellglble to become immortal, according to Huxley's

deductlons after intensive research, was quite lengthy.

21Huxley, Life sand Letters, I, 233,
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He had concluded that 19th century teachings did not
adhere at all to the original teachingg found in the
Bible on ways and meens of admlttance ilnto the unknown
realm, and yet the teachers lnsisted that the Bible was
infallible.22 One can understand how the naturally skeptic
might have had trouble belleving, especislly when he could
hot determine what to belleve. The agnostic needed evi-
dence to allow him to belleve anything, and hias convictlions
were such that he could not aeccept a doctrine baased on
probabilities,23 as Huxley knew that Newman had,

Newman, the leader of the Oxford Movement, and
whose works Huxley knew qulte well, hed dedicated his 1life
to the renewal of a living Christianity.au He knew the
development of the English thought and ewvaluvated that the
forces of naturallsgtle vliews, brought about through the
progress of sclence, had caused relligion to suffer temporary
banlshment from educated min‘dssz5 Newman'sa certainty of
man's spiritual nature and destlny went beyond the compre-
henslon of his contemporaries. Huxley could not understand

how a man of Newman's brilliance could base his beliefs on

22Huxley, Sclence and Christian Tradition, pp. 287,

290,

23Hux1ey, Life and Letters, T, 23 . .
2l

25

Shafer, Christianity and Naturalism, p. 70,
Ibid., pe 72.
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26 However, Newman hslieved that

grounds of probabllity.
more truths were revealed to the religious mind than to
a non=hellever, and to him consclence was the volce of
God--apeaking to the individual as an ultimete authority
which he will disobey at his own peril; behind which he
cannot go.27 He asserted the supremacy of the ideal anhd
emphasized 1ts ahiding reality Lln contrast to the lmper=-
manence of the material.28

Huxley, whose bheliefs were in dlrect opposition
to Newman's, could not concelve his personality as a thing
apart from the phenomena of hls 1life. When he triled he
wound up in a word jumble and a string of hypotheses which
altered nothing, so that he was no more or less eternal
than wheh he stearted. There was no reason that he could
gee to place falth In immortality simply because of man's
high aﬂpiratiénso That way of reasoning to Huxley scemed
to be asgking him to belleve somethlng only becauge he
liked the 1dea. Science had taught him a different lesson.
Science had warned him to be particularly careful when

oevidence seemed too ready to gupport his preconceptions. He

was more wary of such evidence than of that which supported

26Shafer, Christianity and Naturaliam, pp. T7h, 82.

27£bml'md.' 9 | U 82 a

281 Fohn Henr Newman," Encyclopedia Americana,
1960 edition, XX, 28k,







19
on the hereafter was beyond the realm of human reasoning
and Lntelligence-*

There was an argument used in favor of Ilmmortality
which Huxley deemed dangerous and misleadlng: the notlon
that the moral government of the world 1s imperfect without
a gystem of future rewards and punishments.32 The clerlc
held that should the system of future rewards and punish-
ments fall, the bonds of.human soclety would dissolve and
mankind would lapse into savagery. The sclentiflic analyst
contended that there was no intelligent basls for such a
belief. The bonds of human society were formed without
the aid of such a belief; it was even possible, Huxley
contended, that the bonds of soclety had been weakened
rather than strengthened by a good deal of the theology
that was being taught. Greek sclence, Greek art, the
ethics of old Israel, and the social organization of old
Rome contrived to come into belng, Huxley polnted out,
without the help of anyone who believed in a single dis-
tinctive article of the simplest of the Christlan creeds.
The science, the art, the jurisprudence, the chlef polltieal
and social ftheories. of the modern world have grown out of
those of Greecs and Rome=-not by favor of, but ln the teeth

of, the fundamental teachings of early Christianity, to

31Huxley, Life and Lettera, I, 234, .
321b1d,,1,f236.
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punishments ar here. He contended if expectation of
hell hereafter could not keep man from doing evil,
surely with stronger reason, the certainty of hell now
would do so., He felt that man could be led to a better
way of 1life by belng impressed with the bellef that steal-
ing, for instance, would damage him as much as swallowilng
polson., And surely the dlssuasive force of that bellief
would be greater than any based on future expectations.35

Huxley did not base his theory of dissuasive force
on observation of his fellow man, His own life had not
always been so exemplary of the good life as it was in
1860, He saild that in his youth he had tasted sin in all
its many flavors and had only come to his senses in time
to save himself from utter destruction.36 Just how seriously
that should be taken, one can onl~ guess. Huxley had a
puritanical streak in him which possibly ¢ ased him to
rebuke himself harshly for any sin he might have committed.
However, from the advice he g 7e a young man many year
later, one can assume that he had indulged excessively in
alcohol. A Mr, Collings had written to ask Huxley what
he thought of alcohol as a stimulant to the brain in mental
work. Huxley answered that he could only speak for himself,

but that he 'ad just as soon teke a dose of arsenic & he

35Huxley, Life and I tters, I, 23€ .
361p14., 237.
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would of alecohol under such circumstances., 1In fact, he
thought arsenic might:ba safer, less likely to lead to
physlcal and moral degradatlion; that 1t would be better
to die outright than to be alcoholized before death. He
went oh to tell Mr, Collings that in his life he had ex-
perlenced all sorts of.conditions In regard to alecohol,
from total abstinence to nearly the other end of the
gcale, and hls conviction . was;, the leas the better, But
that did not mean that he wag c¢alled upon to give up the
cheering and comforting effects of a li1;t.‘Lee~37

Not only did Huxley take comfort in a 1llttle
alcohol, he also found comfort in his tobacco, desplte
the fact that he had dyspepsla which he complalned of
from his youth up, and probably hecause the Church had
placed a stigma on the use of tabacco; whlch made 1t all
the more attractive to him, However, Huxley delighted
in parading his worldliness belpre hls favorlte enemy,
Mr, Gladstone. 1In a published essay he wrote that since
he belleved Mr, Gladstone objJected to the use of tobacco,
he was qulte willing to smoke for both.38

From all the degradation of hls youth, Huxley
said, he had spent many years slowly and painfully climb-
ing toward better things., 4nd he attributed the change

37

e

Huxley, Life and Letters, T,'2L7..

38Huxley,‘Science and Christian Tradition, p. 367,
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in his 1life to three thingas: First, Sartor Regartus had

led him to know that a deep sense of religion was com-
patlble wlth the entire absence of theology. Second,
sclence and her methods gave him a restling-place inde-
pendent of authority and tradition. And third, love had
opened to him a view of the sanctity of human nature and
impressed him with a doep sense of responsibllity. These
three things he had learned from 1life, a life during which
he had found rewards at the time he was living it.39

Huxley felt that science taught the great truths
whlch were embodied in the Christian conception of complete
aurrender to the wlll of God. He had learned that one
must s8lt down before fact, completely stripped of any
preconceived notions, and follow wherever nature led, or
one would never learn truth. It was only after he had
learned thls that he had found contentment and poace of
mind.uo

Not only can one learn from nature the means to
a better life, materlally, but she teaches also those
things needful for the welfare of man, Huxley sald, "I
say that natural knowledge, seeking to satisfy natural
wants, haa found the l1deas which can alone still spiritual

eravings., I say that natural knowledge, in desiring to

3%uxley, Life and Letters, I, 237.

4O1p1d., 235,
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ascortaln the laws of comfort, has been driven to discover
those of conduet, and to lay the foundations of a new
morality."l+1 The agnoatlec says, "Intelligent work is the
only acceptable worship." And he absolutely refuses to
acknowledge authority, as such, For him, skepticism is
the highest duty; blind faith the one unpardonable sin, U2

Huxley felt that science could furnish moral pre-
copts which would teach man the basls for conduet. In a
letter to Dr. Dyster, a rising naturalist, he enclosed a
prospectus of a lecture he was preparing. To the younger
man he explained: "I want the working classes to under-
gtand that Sclence and her ways are greast facts for theme-
that physical virtue is the base of 2ll other, and that
they are to be clean and temperate and all the rest--not
because fellows in black with white ties tell them so,
but because theas are plain and patent laws of nature
which they must obey 'under penaltles,'"u3 He also affirms
his bellef that "the Divine Government is wholly just,"
But the more he learned of the lives of other men, the
more he belleved that the "wlcked does not flourish nor

ig the righteous pl,mi,slmcl."mL The student of science

MIShafer, Christianity and Naturalism, p. 145,

“1big., p. 1.
L3

Huxley, Life and Letters, T, 1L9, ',

_m*lbid.9 236,
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learns the "foundation of morality 1s to have done, once
and for all,_with lylngs to give up pretendlng to belileve
that for which there ls no evldence, and repeating unin-
telllpgible proposiblonsg about things beyond the possle
bility of knowledge." And he promoted hls own creed to
111 the place of the dlspogsessed theologlcal creed,
"a real and llving bellef 1in that fixed order of nature
which sends soclal disorganlzation upon the track of 1im=
morallty, as surely as it sends physlcal disease after
physical trespasses."uS

On the other hand, Huxley did not belleve that
the course of evolutlon was bringing about a perfect soclety
inhablted by perfect men, such as was prophesied by Herbert
Spencer. He sald 1t was an error to imaglne that evolution
indlcates a constant tendency to lncreased perfectlons
that process involves a constant remodeling of the organism
in adaptatlon to new condltions; but 1t depends on the
nature of those conditlons whether the directlons of the
modifications effected shall be upward or downward. Re-
trogreaslive las ms practlcal as progressive metamorphosia.ué
The 1ldea that the doctrine of evolutlon could furnish a
foundatlion for morals was due to amblgulty of the term

"fitteat" 1in survival of the fittest. REvolutioh does not

uSShafar, Chrlstlianity and Naturallism, p. 147.

M)Bov.ryen:-an‘:l Brooks, The Victorian Age, p. l32.
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prove "gurvival of the fittest," if one persists in con-
strulng "fittest" to mean "best," as.was assumed by
some of the outstanding minds of the age. The "fittest"
which survive In the struggle for existence may be ethically
the worst,47 On this point Huxley disagreed completely
with Herbert Spencer, who identified natural fitness with
moral excella.nca.LL8

Contrary to his conclusions in the 1860's, Huxley
learned through the years that there was every reason to
belleve that nature was not just; that the wicked did
flourish and that the righteous were punished. He had
comae to the conclusion that his theory of the benevolence
of nature had not withstood the test of his researches.
His conclusion wasg "of moral purpose I see no trace in
Natupe ,""+9 Viewlng the whole of nature, one can readily
see that in the animal world the wolf is endowed with
bodlly mechanism to infllct suffering, while the deer is
endowed with the mechanism of escape. Under the dry light
of sclence both are alike admirable. Yet the deer, which
inflicts no suffering, himself suffers, while the wolf is
rewarded for inflicting that suffering. If we carry this

analogy into the soclety of man, we find that nature does

M7Huxlsy, Life and Lettera, ITj.28l.
Yrpia,, 285,

J 9 H 4 M “p
* Ibid.. Instructional Materials Center
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not teach the moral truths which Huxley first attributed
to her. IHuxley concluded that nature 1s neither moral or
immoral, but nonmoral .50 Therefore, for society, which'is
définitely & moral subject, 1t 13 necessary to distinguish
between Nature and human nature. "If we desire to repre-
sent the course of nature 1n terms of human thought, we
must say that 1ts governlng principle 1is intelleectual and
not moral; that it is a materialized loglcal process,
accompanied by plesasure and peina, the incidence of which,
in the majority of cases has not the slightest refesrence
to moral desert."”l The ideal of the ethical man is to
limit hls freedom of action to a sphere 1in which he does
not interfere with the freedom of others. The struggle
for exlstence in human soclety, Huxley concluded, has aver
been an underlying, or perhaps a mejor, cauge of warfare
which hés limited the freadém of man, as well as imposed
vpoh thé freadom of others. To know the ethical princlples
upon which society must he bagsed, we then must turn to an
1ntellec£ual analysls of hlatory. And to understand Huxley's
turn of mlnd we must assume that hls seclentific approach
to life at laat came to include the soéial sclences as well
as the natural gclences. Soclety, Huxley felt, is atable

when the wants of 1ts membsers obtaln as much satisfTaction

5OBowyar and Brooks, The Victorian Age, pp. 1431, 432,

lipid., p. 433,
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a3 common sgense and experlence show may be reasonably ex-
pected, Intelligence, knowledge and skill are conditions
of sucecess which must be backed up by honesty, ehergy,
good will, and all the physlcal and moral facultles that
zo to the maklng of manhood, Where would one look for
the 1ntelligent guldanhce to the organizatlon of a Stable
moral soclety? In the 1888 analysis, Huxley concluded
there 13 only one source of records of the successes and
feilures of mankindmvhistory,52 the source recommended by

one of his earliest heroes, Carlyle, who never forgave the

publicetion of Man's Place in I\_Tature.S3 However, much
Huxley dlsagreed with Carlyle's philasophy, and Carlyle
with hils, he never loat his respect for the older man who
had attacked the sclentifilc side of soclety In ah 1lmagina-
tive and hlghly emotional manner, who denounced logle
mills, and warhed us away from literature; and who habi-
tually subordinated discipline of the 1lntelligence to the
passlonate assertion of the wilLSLL To Carlyle, man 1s a
depraved thing and the one thing needful to uplift his
nature is for him to bow down before the hero ln a worshipe

ful attitude. Carlyle's England wasg corrupt with fox-hunting

52

SBHuxleyy Life and Letters, I1,:297, .

thohn Vigcount Morley, Critical Miscellanies (Tondon:
Macmillan and Co,, Ltd., 1923), p. 70. Hereinafter clted ag
Morley, Critical Miscellanles.

Bowyer and Rrooks, The Victorilan Age, pp. 3L, 137,
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dilettantes and Mammon=worshippers. She should renew her
reverance for the past«=for history, for the heroes of
history. In spite of Carlyle's respect for individual
potentlalitlies, he distrusted the masses, scorned the
machinery of democracy, and defended the strong man as
the maker of b.:‘l.story.,55 Thus Huxley and Carlyle diverged:
Huxley turned hls compassion and concern to the masses
while Carlyle rejectod them with "Ah, you do not know
that demned racel">®

Though Huxley did not apree with Carlyle's theories
on the application of hlstory, he agreed that hlstory has
the proper source for moral guldance. And he retained hls
regard for the older man evenh when he too was rejected in
much the same manner as the "damned race." When Carlyle
was qulte apged, Huxley, touched by the solltary appearance
of his former hero, crossed the street to gspeak to hilm.
Carlyle merely remarked, "You've Huxley, aren't you? the
man that says we are all descended from monkeys," and went
on his way,S?

Substituting history for nature as the sourcs for
moral guldance did not stay the problem. In face, the

e

e
5”“Thomas Carlyle," Homer A. Watt and William W.
Watt, A Dictlonary of English Literature (New York: Barnes
and Noble, Tne., 1957), pe 56, )

SéMorleyp Critieal Misenllanles, p. 110,

b71&[111{1(‘33;", Life and Letters, T, 297.
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problem of the basis for morallty and conduct would not
rost., In 1892 Huxley, proving that he continued to work
at 1t, summarized hls latest conclusions 1n a letter to
a Mr. Clayton. "Moral duty consists in the observance
of thosgse rulssa of conduct which contribute to the welfars
of soclety, and by implication, of the individusls who
compose 1lt." The goal of soclety 1s peace and mutual
protection, The indivlidual must be given a chance to
reach the fullest and highest 1ife attainable. The
rules of conduct which enable him to attain his goal are
discoverable like the other so-called laws of Nature, by
obgervatlion and experiment, Hiastorieal records afford us
the beneflt of a thousand years of such experilencs npon
which we base our moral precepts that steeling and murder,
for example, are lnconslstent with the ends of soclety,
That these same precepts are a part of the Laws of Moses,
Huxley studiously avolds mentioning. However, the develop-
ment of a moral sense 13 a very complex affair-~"dependent
1n part upon associatlons of pleasure and pailn, approbation
and disapprobation formed by education in early youth,
but in part also on an innate sense of moral beauty and
ugliness (how originated need not be discussed), which 1s
possegsed by some peoples In great atrength, while some are
totally devold of 1t. . . »" For thils last sort of people

"there 1s no reason why they should discharge any moral
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duty, except from fear of punishment in all its grades.,"
The duty of soclety i1s to see that they live under whole-
some fear of such punishment, short, sharp, and dOCiSiVBOSB
For people who have a keen innate sense of moral beauty
~thers 1is no need of any other motive, They need only the
knowledge of the things they must do and the things they

must leave undone. Huxley avoids the one word, congcisnce,

which would link his bellefs to teachings clearly pro-
pounded ih the Bible and by such men as Newman.,

Those who possess moral inner sense in the pgreatest
strength must steer those in whom it is weak., People who
overlook the fact that the strong do lead the weak, said
Huxley, overlook the fact that they have attended neilther
to their history nor to that which goes on about them.

And the satrong ln this cnse does not necessarily imply

the best. Huxley polnted out that Benjamin Franklin had
been of excellent character, yeot he had failed to lead

his nation to attain the wmoral virtues which he practiced
and advocated; while George Fox, founder of Quakeriam,
whom Huxley described as the very antlthesis of Franklin,
had moved the world of hig day. Hardly any of us will

ever be able to fulffl the woral law, if Huxley assumed
correctly, and some, at the other end of the pole, are such

morsl "eripples and idiots," they will not be kept straight

5'8H.u::clej,r, Life and Letters, Tt;.32l.,
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even by punishment.59 Huxley directly refutes hils old
theory that the knowledge of ilmmediate punishment would
be a greater deterrent to sin than expentation of future
punishment. He now concludes that punishment in some
instances is not effeetive as a hindrance to crime. How-
ever, he asserts that the morally strong are obligated
to lead those who are capable of being led to a better
application of the moral law., And he recognized the dig-
advantage of the agnostic in becoming the leader. He
conceded that the “pgenerallty of mankind will not be
satlsfied to be told that there are some topics about
whilch we know nothing now, and do not gseem llkely ever
to be able to know more; and, consequently, that in the
long-run the world will turn to those who profess to have
conclusions." But for himself, he felt it better to have
a millstone tled round hls neck and be thrown into the
gea than "to share the enterprises of those to whom the
world has turned, and will turn, because they minister
to 1ts woaknesses and cover up the awful realities whilch
1t shudders to look at."®Y In not too subtle manner Huxley
gave hias eveluatlon of the clergy and the teachings of the
Church 1n the latter part of the 19th century,

It seems Just possible, however. unwilling he was

59Huxley, Life and Letters, 11, 325, ',

*O1pid., 323,




33
to admit 1t, that Huxley had at last discovered that a
purely naturallistic interpretation of human 1llfe is an
Impossibility, His 11fe also proves that Newman was right
whon he wrote hls description of the agnostic, over a
docade beforse the term aghostlcism had been ihvented:
"He will begin, as many so far have done before him, by
laying it down as if & positlon whilch epproves itgelf to
the reason, lmmediately that 1t is fairly examined-=which
1s of so axiomatlc a character as to have a claim to be
treated as a first prineipls, and 1s flrm and steady
enough to bear a large superstructure upon it--=that
Religion 13 not the subject-matter of a sclence .01
Whether Newman was singling out Huxley or not, it 1s
impossible to know. But he falrly well predicted Huxley's
conclugiong, and he alao predicted Huxley's preoccupation
with the subject of religion when he wrote: ", . .upon
no subject whatever has the intellect of man been fastened
so lntensely as upon Religlon. And the mimery 1ls, that,
1f once we allow 1t to engage ourrattention,'we are in a
circle from which we never shall be able to extricate our-
Selves."62 Whether one would assess Huxley to havs been
mlserable would be a matter of oplnion. He gave every

indicatlion of deep concern for rellglon, but resipnation

6lShafar, Christianity and Naturalism, p. 72.

62.;];‘91:(39 » Ps 3.
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geema to more amccurately describe hls atate of mind than

Resipgnhation ls further confirmed in the three
lines which he requested to be inseribed upon his tombh-
stone. The lines were from a poem hls wife had written~-
"lines inspired by his own robust conviction that, all
question'of the future apart, thls life as it can be
lived, paln, sorrow, and evil‘notwithstandingg 1s worthe-
and well worth~-living,"

Be not afraild, ye walting hearts that weep;

For atill He giveth Hls beloved sleebp,
And 1f an endless sleep He wills, so best.63

63Huxley, Life and Detbors, TL, W26,
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